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by a galdxy of Saiva and Vaishnava philosophers. It is also truc Ih\ﬂ_l 35;
result of encounter of a system with opposite system or SC.lf&-r‘lthDd
evolution of a thought, modification (pariskara) of original view is ¢l 1cflt !
many a time. Buddhist influence on Sankara’s Vedanta and of lh; :;:‘;S
on the Sarikya and the development of Navya-nyaya prop¢ mf]\ .1~h::>ols
specidl categories of logic and its impact on other philosophica Tnuous
and non-philosophical disciplines are well-known examnples of Cﬂn‘l .
change and development of Indian philosophical thou ght. Argtm-m,nn;j o
spirit and hair-splitting analysis of opposite views (purvapaks.nf,% 4 -
notion of independence from the wcll—cstablishcq Ll!,st.-:P- ]
(sarvatantrasvatantra) underline the rational evolution of Indlzu? phi 0‘5( fcm |
and its uncompromising attitude to contrary thoughts either _mdcpt.zf 3 |
of authority or proclaimed to be dependent on the vcxrbfﬂ tcs:l?;(;rgnhin i
Vedas or the Agamas. A bewildering variety of opinions 2¢ \;‘d‘mta 3
system, for example, in the schools of Buddhism and 1hc | c ‘Osedly
$ankara and sharp divisions amongst orthodox systems, all Sl{)ilccmal |
relying on the Sruti, confirm our faith in independence o - f both’
tradition of India. This is further corroborated by the CVOI.UU(,)H ¥ ny of
theoretical as well as experimental Sastras (scientific treatises) ?1;a;'ini
which are secular in character. The grammaticzil_sysmn,ld(-) mind.f
illustrates the scientific precision and rational capacity l-)f In' nlan omy.l
Much of the scientific literature dealing with mathematics, {lijm[:own-i
geomeltry, physics, chemistry, metallurgy, a_rchitcctulrc, Scxg oeTZL mcms:
planning, arts and crafts etc. is still lying in manuscripts. Dc:k I)us but
in science and technology in advanced countries hfwc ovcf.[‘_ cr; [Indi‘:
we need not import philosophy also. The philosophlcal trafhnon ° raise,
is strong and formidable but should it not ask new qucst*ons a N i
fresh doubts about the validity of a thought-system? This can app_ﬁm
only if we engage ourselves in legitimate adventure:ﬂ; and er.lcom_u-crs \:’lh&
foreign thought. Professors of Philosophy in Indian U;.uversmcs d
have no communication and dialogue with traditional Indian lho'ught o
the Pandits who do not understand modern developments 1n phllosoph:
should join hands in the new inteliectual adventure. I am glad to rcp.O
that the Indian Council of Philosophical Research and the Rashtriyd
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Sanskrit Sansthan have held seminars on Navya-nyaya, Mimamsa and
Kashmir Saivism in order to initiate the dialogue between the Pandits
and the Professors of Philosophy. Sustained effort in this direction and
inter-disciplinary approach by co-operation of teachers of philosophy in
the Deptts. of Sanskrit and Philosophy-and traditional Sanskrit scholars
in the Pathashalas are bound to open up new vistas of philosophical
speculations. It might also lead to lay the foundations of universal thought-

system based on analysis of ontological, epistemic and other issues and
problems of hard core philosophy.

Another equally important and urgent task which will help than
hinder the growth of comparative philosophy is the preservation and
furtherance of such philosophical systems that are not better known or
are being neglected in our traditional studies. Kashmir Saivism or Agamic
philosophy falls in this category. The number of scholars well-versed in

the schools of Mimamsa and Navya-Nyaya is also declining very fast.

Besides, orthodox Vedic schools and the heterodox systems of
the Carvaka, Buddhism and Jainism we have mid-position of the schools
which believed in the authority of the Saiva and Vaisnava Agamas and
the Samhitas. The followers of Agamic tradition are generally speaking
independent of the Vedic tradition of thought. This may be explained by
briefly referring to their basic points of view regarding the nature of
reality, status of the world, nature of the self and his pathway to freedom

as found in the monistic school of Saivism developed in Kashmir primarily
by the trio of Somananda, Utpala and the celebrated Abhinavagupta.
According to this system ultimate reality, spoken of as Siva, is invariably
related with the powers of consciousness, bliss, desire, cognition and
action. He manifests this Universe through his supreme freedom of action.
He is the supreme knower and free agent (karta). He does not merely
shine like a crystal but is also self-aware unlike it. The universe is his
reflection which he manifests at his will and command and is one with
him. He is not dependent on any external aid for reflecting the universe
Which is united with him with all its manifest diversity. An individual is
essentially not different from him. He enjoys the same powers, albeit in
Yimited extent and degree. Like him, he craates the world out of his
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